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Abstract. Multiculturalism is an objective phenomenon of current societal development and acts as an important basis of social
advancement for no other reason that human communities cannot be uniform and static. In the context of emergence post-indus-
trial, information-oriented societies and high-capacity globalization processes, multiculturalism shapes a multi-polar world, which
faces fundamental changes in the values of man, group, and society. Therefore, mankind has faced a problem, on the one hand,
of certain unification/alignment of life models and on the other hand - the problem of sustainable development and advance-
ment of historical and traditional cultures, ways of life, and interpersonal dealings.

The purpose of the present publication is to consider the phenomenon of multiculturalism as a process, which leads to multi-
culturalism policies, cultural multiculturalism but that demands from countries and peoples to avoid, in the context of diversity of
cultures, ideologies, any conflicts, off stands, and divisions, and to learn to live in unity and cooperation. This is particularly so
with political differentiation, which has taken on in the 218t century exceptional acuteness and topicality.

Research into this problem was conducted with the use of the historical-analytical, synergetic, culturological, comparative and
other methods, which enables to emphasize the similarities and differences in multiculturalism, the specifics of its manifestation,
in contemporary Ukraine.

The key research findings offer an opportunity to conclude that multiculturalism: a) is a specific, historically objective phenome-
non of societal life, which ensure real social advancement; b) multiculturalism policy should be secured through a political dia-
log among countries and nations; c¢) in multicultural, multiethnic societies, a state ideology is the unifying factor of entire society
that is based on the principles of multiculturalism, democracy, and humanism.
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M. ®. FonoBsartuu

[OOKTOP MOMITUYHMX HayK, Npodbecop, MPOPEKTOp i3 HAYKOBOI Ta BUXOBHOI po60TH,

MixperioHaneHa Akagemia ynpasniHHA nepcoHanom, Kuis, Ykpaina B -
MYJNbTUKYNbTYPANI3M AK 3ACIB AOCArHEHHA MDKHALIIOHATIbHOI €OHOCTI HAPOAIB | KPAIH

AHoTauifA. B ymoBax po3BWTKY MOCTIHAYCTPianbHMX iHGOPMAaLIMHUX CYCMiNbCTB Ta MOTY>XHUX rrobanidauiiHix npouecis
MynbTUKYNbTypaniam opmye 6araTononApHUIA CBIT, y AKOMY BiA6YBalOTLCA MPUHLMMOBI 3MiHN LiHHOCTEN MIOAVHW, rpynu,
couiymy. Y cTaTTi po3rnAfaeTbcA (peHOMeH MynbTUKYbTypaniaMy AK Npouecy, WO CrpUYnHAE NOMITUKY 6araToKynbTypHOCTI
1 BogHoYac noTpebye Bif KpaiH Ta HapoAiB YHUKaTV 6y Ab-AKMX KOHMMIKTIB i MPOTUCTOAHb, PO3MEXYBaHb, HABUNTUCA XUTH
pas3oMm y e4HOCTI Ta cniBnpaui. Y pe3ynbTaTi 4OCNiIAXKEHHA aBTOP AiLLOB BUCHOBKIB NPO Te, WO a) MyNbTUKYNbTypaniam — ue
cneundiyHe, iCTOPMKO-06’EKTUBHE ABMLLE CYCMIfIbHOMO XUTTA, WO CNPUAE CyCcnifibHOMY nporpecy; 6) noniTnka MynbTUKyIb-
Typaniamy mae 3abesnedvyBatucA Yepes MONiTUYHWIA Aianor Mix KpaiHamu i Hapogamu; B) y 6araTokynbTypHUX, 6arato-
HauioHasbHMX CcycninbCTBax (hakTopoMm, WO 06’eAQHYe BeCb COUiyM, € AepykaBHa igeonoriAa, Aka 6a3yeTbcA Ha 3acagax
6araTokynbTyPHOCTI, AEMOKPATIi Ta rymaHiamy.

Knto4yoBi cnoBa: MynbTUKYNbTYpaniaM; e4HICTb; 6araToKynbTypHICTb; AndbepeHuiauin; iHTerpadia; Aep>xasHa nonitmka.

H. ®. FronoBatbin

[OKTOP MONUTUYECKMX HayK, MPodheccop, NPOPEKTOP MO Hay4YHOW 1 BOCnMTaTenbHon paboTe,

MexpernoHanbHaa Akagemus ynpasrneHua nepcoHanom, Kues, YkpaunHa

MYJNbTUKYNbTYPAJNIU3M KAK CPEACTBO AOCTUMXXKEHUA

ME>XXHALUMUOHAIIbHOIoO EAUMHCTBA HAPOOOB U CTPAH

AHHOTaumA. B ycnosuax hopmMmpoBaHnA NOCTUHAYCTPUANbHBIX MHPOPMALIMOHHBIX O6LLECTB U MOLLHbLIX FMo6ann3aunoHHbIX
MPOLIECCOB MyNbTUKYNbTYPanM3m hopMUpyeT MHOTOMONAPHBIA MUP, B KOTOPOM MPOUCXOAAT MPUHLUMNMUANbHbIE N3MEHEHNA
LieHHOCTEeN 4YenoBeka, rpynnel, counyma. B ctatbe paccmatpuBaetcA (heHOMEH MynbTUKYMNbTypanM3ma Kak npouecca,
obycnasnuBatoLLero NOAMTUKY MHOTOKYNbTYPHOCTU U OAHOBPEMEHHO Tpebylowero oT CTpaH U HapodoB usberaTtb MOObIX
KOH(ITMKTOB, NMPOTUBOCTOAHWIA U pasrpaHUYeHunin, Hay4nTbCA XWUTb BMECTE B €AMHCTBE U COTpyAHuYecTBe. B pesynbraTe
nccnegoBaHUA aBTop NPUXOAMT K BbiBOAAM O TOM, YTO &) MyNbTUKYNbTypanuam — 370 cneundmyeckoe, MCTOPUKO-06bek-
TUBHOE ABNEHME OOLLECTBEHHOW >KM3HM, KOTOpPOe CnocobCcTByeT 06LecTBEHHOMY nporpeccy; 6) nonutuka MynbTUKYIb-
Typanuama JofmkHa obecneymBaTbCA Yepes NONUTUYECKUIA AManor Mexay cTpaHamu v HapoJamu; B) B MHOMOKYJIbTYPHbIX,
MHOrOHaLMOHanbHbIX obLlecTBax 06beAUHAIWMM ()akTOpoM BCEro couuvyma ABMAETCA rocyAapCTBeHHaA WAeonorusa,
6a3mpyroLanca Ha NpuHUMnax MysbTUKYIbTypannuamMa, AemMoKpaTum 1 rymadnama.

KnioyeBble crnoBa: MynbTUKYNbTYpanu3M; eAnHCTBO; andddpepeHumanma; nHTerpaumsa; rocyaapcTBeHHan nonuTmka.

Introduction. According to all laws of nature, diversity is a (1997) [5], P. Preston (1997) [6]. On the contrary, standardiza-
basis for development and progress, anybody and anything. tion, unification, and unchanged state constitute a menace to
The human community is no exception in this context — see the social progress. This does not in the least means, however, that
works of V. Bibler (1997) [1], Yu. Volkov and V. Polikarpov (1999) the above maxim — multiculturalism — looks unambiguous and
[2], L. Gumilev (1979) [3], |. Ushakova (2004) [4], A. Mintzel unquestionable. We just intend to examine its metamorphoses.
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To more deeply and objectively understand the essence,
specifics of the processes associated precisely with multicultu-
ralism, we will point out the most meaningful specifics of so-
cietal development in the 21st century.

Ontology of the present-day world is not only contradictory
but also sufficiently striking due to its lack of self-fulfillment and
almost unambiguity.

First. No type, kind, form of statehood, for all progressive
development of mankind, was never able to deliver mankind
from such major, global problems as terrorism, drug addiction,
AIDS, corruptions, wars and so on.

Second. No political ideologeme, for all its redeeming fea-
tures, could build a society with at least minimum manifesta-
tions of the above problems.

Third. Neither of the religions, even universal, was never
able to make that values and standards it declares were large-
ly observed by people.

Fourth. Numerous mythologemes of Utopian socialists,
exponents of socialist, communist ideas etc. failed to work. The
same is true for possibilities to create certain «ideal» societies
of equality, fraternity, happiness and the like.

Enormous differentiation of states due to disintegration of
superpowers and emergence of new state formations puts the
following problems point-blank: «What will happen to the new
national states?», «How will economic management of the new
national states fit to the global economy?», «What will happen
to national cultures, traditions in the context of a globalizing
world?» and others.

Extensive reappraisal of values, calling such values in ques-
tion, subjecting them to criticism is peculiar to the contemporary
world, virtually in all continents. «In the age of globalization, —
Azerbaijani psychologist Bakhtiar Aliev (2011) notes, — contem-
porary society is marked by interruption of relations between
generations, which leads to loss of universal standards and va-
lues enshrined in customs and traditions. This will result with
time in estrangement between generations» [7, p. 282].

The world globalizing processes substantively broached the
issue of whether the traditional, centuries-old cultures will be
able to survive, withstand under pressure of not only different
cultures but also mass culture, whether they will preserve they
identity and uniqueness, whether they will have an appropriate
social status.

A number of countries of the world implement multicultura-
lism policy quite successfully: Canada, Spain, USA and others.
Thus, Canada passed in 1988 a special «Multiculturalism Act»,
according to which Canada’s future is geared to encourage-
ment of full-scale and equal participation of citizens of all eth-
nicities in building statehood. As regards Ukraine, the
Constitution (1996) mentions that «the state shall promote con-
solidation and development of the Ukrainian nation, its historical
memory, traditions and culture, as well as preservation and
development of ethnic, cultural, linguistic, and religious identity
of all indigenous peoples and ethnic minorities» [8, Art. 11]. It
should also be added that in conformity with Art. 12 of the
Constitution of Ukraine the Ukrainian state undertook appro-
priate obligations concerning caring for satisfaction of ethnic-
cultural, linguistic needs of Ukrainians residing outside Ukraine.

Any crises, conflicts, primarily those of a socioeconomic, po-
litical nature, have, more often than not, their internal and exter-
nal causes, but culture of interethnic or ethno-national relations
affect them the most visibly and significantly [9]. In the 20th cen-
tury, it was clearly demonstrated by the conflicts in Yugoslavia,
the Caucasus region, in many countries of Asia, Africa and in
other continents. What is their constitutive essence? These are
contradictions, clashes of peoples, nations, minorities having in
their basis the problem of multiculturalism. It is due to attitudes
of people towards different (heterogeneous) basics of culture
and, properly speaking, different cultures. Thus, according to UN
figures, today nearly 1 billion people on Earth belong to a group,
which, in one form or another, falls victim on the basis of eth-
nicity, race, religion or, more broadly, «culture».

Brief Literature Review. The problem of multiculturalism —
multi-aspect, topical, draws attention of many foreign scholars:
I. Aliev (2011) [10], I. Mamedzade (2012) [9], N. Lebedeva
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(1999) [11], V. Malakhov (2001) [12], L. Nazimova (2005) [13],
F. Fukuyama (2007) [14], S. Huntington (2004) [15], J. Haber-
mas (2002) [16] and Ukrainian researchers — Q. Antoniuk (2003)
[17], T. Grushevitskaya (2004) [18], S. Drozhzhina (2008) [19],
V. Kotyhorenko (2003) [20], S. Sarzhan (2001) [21] and others.

The very term «multiculturalism» was introduced for scienti-
fic use in the late 1980s and was due to respect of most popula-
tion for ethnic minorities, to the identity, multiculturality problem.

Most societies in the world are multi-ethnic, multicultural.
«Multiculturalism means coexistence in an integral political
society of several visible cultural groups, which desire and, in
principle, are able to reproduce their specific identity» [19, p.
97]. This is though a somewhat descriptive but rather adequate
definition of the concept of «multiculturalism».

R. de Kodnac (2007) [22] distinguishes three principal
«identification» waves in multiculturalism practice. The first of
them - «ethnic rebirth» — dates back to the late 1950s-late
1970s. It is a case of Canada (Quebec), USA (the movement of
Indians, Afro-Americans, Latinos etc.). The second wave is
associated with the movement of the emigrant population. It was
termed an «identification wave». This wave was particularly
noticeable in the 1980s. The third «wave» took place in the
1990s-2000s and was related to the beginning of vindication of
minority rights in the context of deepening of globalizing
processes. Basically, this wave continues even today, although
under somewhat different conditions.

«The paradigm of multiculturalism, — A. Mintzel notes, —
means theory, policy and practice of conflict-free existence in
the same social area of numerous heterogeneous cultural com-
munities. As notable Ukrainian historian A. |. Kudriachenko right-
ly emphasizes, — «here emerges an issue as to development of
ways and methods able to solve the problem of cross-cultural,
interethnic interaction without military actions and economic
sanctions. We see now as such an approach the tolerance prin-
ciple, the basic provisions of which were declared in the special
UNESCO Declaration of November 16, 1995» [7, p. 421].

The problems and practices of not only national but also
civic identity emerge today too full blown for many countries,
including contemporary Ukraine. The latter concerns the two-in-
one process: a) formation of a civic (political) nation); b) streng-
thening of identity of the Ukrainian titular nation. These are com-
plex ambiguous processes requiring great deliberateness,
tolerance but, the main thing, — a clear-cut national policy.

Purpose of the present publication is to consider the phe-
nomenon of «multiculturalism» as a process, which leads to
multiculturalism policies, cultural multiculturalism but that
demands from countries and peoples to avoid, in the context of
diversity of cultures, ideologies, any conflicts, off stands, and
divisions, and to learn to live in unity and cooperation. This is
particularly so with political differentiation, which has taken on in
the 215t century exceptional acuteness and topicality.

Methodology & Result. After all, division if not an inter-
generational conflict appreciably threatens mankind. The latter
deepens due to essentially different living conditions. To learn
to live together, jointly decide on and solve general needs and
problems of mankind — that is a real and overriding problem of
mankind at the beginning of the 215t century. In other words,
the contemporary world is desperate for interdisciplinary co-
operation of primarily the intellectual elite so as to find ways
consolidating societies, social groups inside them. Funda-
mentally new cooperation is expected here of basic and ap-
plied sciences in search of ways to ensure social consensus.
Social sciences face particularly large-scale problems in this
context, as they have to answer what national identity is,
where we move in a quest of an interethnic dialog. Because
they say: when people will learn to build bridges they will
cease to build fences that isolate them from other individuals,
nations, and peoples.

In addition to total integrations and globalization, differen-
tiations also are inherent in the world. We should single out
three most essential differentiations from among many diffe-
rentiations typical of contemporary countries and peoples,
namely economic, political, and spiritual. Economic differen-
tiation is the first of them. It is the most impressive because it
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determines man’s socioeconomic life, basic foundations of
such life. It is a paradox, at the same time, that most of the
most developed countries of the world in fact lack the main
and primary wealth — natural resources. They unsparingly
exploit those small and weak countries possessing such
resources but, for various reasons and circumstances, cannot
dispose of them. Natural, terrestrial resources are the book-
end of development and progress. These resources accumu-
lated for millions of years (coal, ore, oil, gas etc.), and it is hard
even to forecast what will happen to the world, when this na-
tural energy will be exhausted.

Political differentiation is associated with ideas, ideologies,
and political regimes and is largely remarkable for the fact that
such ideas and ideologies are increasingly no longer conscious
self-selection of an individual, people but are imposed on them.
In political terms, multiculturalism is connected with democra-
tism, and democratism, in its turn, with one of the most crucial
socio-political problems — that of interrelations of the minority
and majority. We witness, as former Croatian president
S. Mesic (2012) put it, «how, contrary to what is said, minority
rights are questioned, and the concept of humaneness is, with
ever increasing frequency and cynicism, used in the capacity of
a mask hiding politics in its most brutal form — policy of interfe-
rence into internal affairs of others» [7, p. 23].

Spiritual differentiation of individuals and peoples, however,
has always been and remains the deepest. All of us on this
earth are identical only as people — so much and no more. We
are unique as for the rest. And if something has to alarm us
now, it is by no means a deficit of things or of something else,
material, but a deficit of values, solidarity, and sympathy for one
another, tolerance.

Since the late 20th century, the world has faced a cultural
and spiritual diffusion of an unprecedented level and develop-
ment, as a mechanism and form of interrelations, interpenetra-
tion, and dialog of cultures. Such a process has three most
common variants: a) traditional process (an appeal to the cul-
tural, spiritual heritage, its reappraisal and use under new con-
ditions); b) innovation process (when it is a case of something
new in the rules of life, conduct, activities and so on); c) process
of taking certain (often foreign) standards, examples, forms and
the like. It is not too difficult to see that it is just the process of
taking something foreign: for example, popular art, horse opera
culture etc. that prevails in the plumping majority of societies,
especially underdeveloped in the 215t century.

A deepened value civilizational crisis considerably hinders
inter-ethnic, state-to-state communication in the present-day
world. Even the basic values, such as life, health, family, life
safety and others have today not only different support but also
a different usual sense, explanation, as universal human wis-
doms. People are generally born outside problems and con-
flicts, born for life of happiness. It is already afterwards they
ripen and face many obstacles and problems, the major of
them in modern life being dangers to life, genocide, terrorism,
unregulated migration and others.

The problem of state and national identity of individuals, citi-
zens is essential in the multiculturalism process. The spirit of
patriotism, which, in its turn, is aligned with the sense of natio-
nal pride, is a more important component here. Generally, such
a sense is inherent in a great number of Ukrainians. Thus,
50.4% of young people polled noted that they take great pride
in being Ukrainians. However, the fact that among of the pollees
almost one of three could not decide on this issue gives rise to
concern [23, p. 384].

The state ideology acts as one of the most important ce-
menting agents in a multicultural, multi-ethnic society. Not an
ideology in general but exactly the state ideology. We have to
use here as an argument primarily the fact that there are no
ideology-free societies and cannot be at all (O. Lemberg,
P. Mekraidis, V. Lisovyi, F. Rudych and others). In addition, there
is no reason whatever to identify an ideology generally (democ-
racy, liberalism, Marxism and so on) with a state ideology. One
can to a certain degree concur with individual Ukrainian resear-
chers, in particular I. Belebekha (2010), that such an ideology
has to a national ideology, i.e., that, which most people in a gi-
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ven country «confesses» [24, p. 64]. Another Ukrainian resear-
cher, V. Sabadukha (2013), simply believes that «lack of a state
ideology is a spiritual cause of Ukraine’s degradation, and there-
fore its development is an urgent problem of constructive deve-
lopment of the Ukrainian state» [25, p. 21].

Meanwhile, even the Constitution of Ukraine (1996) sets
forth in its Art. 15 that «No ideology shall be recognized by the
State as mandatory» [8, p. 79], which is a great mistake: in fact,
we have to build an ideologically uncommitted, ideology-free
society.

Meantime, many works, including those by domestic Ukrai-
nian scholars, stress the need to have such an ideology. In par-
ticular, L. Huberskyi, V. Andruschenko, M. Mykhalchenko, in the
multi-author book «Culture. Ideology. Personality» regard such
an ideology as «a spiritual essence of the state» (see p. 355)
holding that lack of a state ideology made in Ukraine that the
elite of society is not able to perceive life adequately, while the
people lost an ideal (Ibidem, p. 358).

And what is more, an ideology must be, in the judgment of,
in particular, |. Belebekha, the central element of the Ukrainian
national idea.

The center of any ideology consists of values that are
declared, taken as a basis in the course of statehood building
and functioning. It is clear that values associated with what kind
of Ukrainian state we see, we want to have should have been
the cornerstone of the Ukrainian state ideology. This is a strate-
gy of the state-building process. All citizens of the sovereign
state should have adhered to it, which, at the same time, does
not curtail their right and freedom to reflect and even debate as
to how to build up such a state in practice.

Multiculturalism is mainly associated with psychological per-
ception (or imperceptions) of one people by another. Each cul-
ture has its stereotypes that people try transfer to other peoples.
«The ground surface, N. Lebedeva notes, — is seen by each per-
sonality solely through the prism of own culture» [11, p. 211].

Interethnic contacts at the group level can result in four
maximum general and mutually exclusive categories: genocide,
assimilation, segregation, and integration. Integration is the
most expedient of them. This is a kind of compatibility principle,
when different groups in society coexist, interact as a single
society preserving and developing their specifics, differences.
The term «political nation» is frequently used in this context,
although it is not that appropriate and understandable.

Intercultural tolerance and respect form the basis of inter-
cultural integration. An appropriate public policy is the under-
lying premise of such a phenomenon of human relations. In
other words, in order for the ideologeme of multiculturalism as
the ideology, theory and practice of coexistence of many
nations and nationalities to be successful, we have to proceed
from several top priorities: a) the state and statehood; b) terri-
torial integrity (even in the form of a federation); c) availability
of an official language (with free functioning of other lan-
guages); d) availability of certain values and traditions material
to all citizens.

In the context of multiculturalism in general, three key prob-
lems of human existence set off distinctly, which, although ha-
ving much specific, distinguishable, are, nonetheless, sufficient-
ly common. The first of them means foundation and further
development of statehood. This problem is the most challenging
and vexed in the post-Soviet, «post-Socialist» area, for the
states that, like Ukraine, emerged recently on the world map.
The second one comes down to the destiny of more significant
processes of transformation in the sphere of economics, poli-
tics, and societal life. Economic transformation (reform) is criti-
cal here. At last the third problem, that of spiritual societal deve-
lopment.

One can talk about the specific features of these processes
inherent in Ukraine just as in any other country. Alongside with
this, there also is the following general comment: we should
vigorously rely in our socioeconomic search primarily (and
maybe exclusively) on our own internal resources rather than
on outside assistance. The slightest assistance should be soo-
ner or later paid for: nobody gives almost anything free of
charge, even for humanitarian purposes, to anybody in this
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world. Trust, openness, to which politicians, public figures ap-
peal so often in the course of state-to-state relations serves
most often as a specific stroke of policy. That is, they have been
and remain political categories and nothing else.

In the context of intensified multiculturalism, societal, social
and other differentiations, Ukraine should, first of all, determine
its place in the international community according to its condi-
tion, situation, geographical location, development purpose,
and potential. If, however, it is a case of internal problems of
such multiculturalism, then it is largely slowed by uneven dis-
tribution of power, wealth, talents, and opportunities. This
uneven distribution, will, in the end, never give truly democra-
tic life arrangement, implementation of democratic processes,
which are utterly desired and expected by the entire Ukrainian
public at large.

Almost 130 ethnic nationalities and groups reside in today’s
Ukraine each of them having its own culture, language, tradi-
tions, and history. In November 1991, the Declaration of the
Rights of Nationalities in Ukraine, in conformity with which
equality of all nationalities in the political, economic, cultural
and other areas of life and activity shall be ensure. In 1989, the
Law of Ukraine «On the Languages in the Ukrainian SSR»,
other statutory acts were passed, which, along with the
Constitution of Ukraine, should guarantee true development of
multiculturalism as an objective condition of existence of the
Ukrainian society.

Conclusion.The key research findings offer an opportunity
to conclude that multiculturalism: a) if a specific, historically
objective phenomenon of societal life, which ensure real social
advancement; b) multiculturalism policy should be secured
through a political dialog among countries and nations; c) in
multicultural, multiethnic societies, a state ideology is the unify-
ing factor of entire society that is based on the principles of mul-
ticulturalism, democracy, and humanism.

References

1. Bybler, V. S. (1997). Dialog of Cultures (Philosophy, Psychology, and
Pedagogy). Running a School. The Anthology of Developing Management,
12, 1-3 (in Russ.).

2. Volkov, J. G., & Polikarpov, V. S. (1999). Man: an Encyclopedic Dictionary.
Moscow: Gardariki (in Russ.).

3. Gumilev, L. N. (1979). Ethnogenesis and Earth’s Biosphere. Leningrad:
Genesis (in Russ.).

4. Ushakova, I. A. (2004). Globalization and Multiculturalism: Development
Trends and Options. Vestnik Novhorodskoho hosudarstvennoho universiteta
(Journal Novhorod State University), 27 32-41 (in Russ.).

5. Mintzel, A. (1997). Multikulturelle Gesellschatten in Europa and
Nordamerica — Konzepte, Analysen, Streitzagen, Betunde. Passau:
Wissenschaftsverlag Rothe.

6. Preston, P. W. (1997). Political-Cultural Identity: Citizens and Nations in a
Global Era. London: SAGE publication.

7. Proceedings of the Baku International Humanitarian Forum, October 4-5,
2012 (in Russ.).

8. Averyanoy, V. B, Batanov, A. V., & Baulin, Y. V. et al. (2003). The Constitution
of Ukraine. A Theoretical and Practical Commentary. Kharkiv: Pravo (in Ukr.).
9. Mamedzade, I. (2012). Multiculturalism as a Philosophical Problem and an
Ideologeme. Proceedings of the Baku International Humanitarian Forum,
October 4-5 (in Russ.).

10. Aliyev, 1. I. (2011, April 7-9). A Report at the World Forum on Intercultural
Dialog. Baku, Azerbaijan. Retrieved from http://ru.president.az/articles/1845
(in Russ.).

11. Lebedeva, N. M. (1999). Introduction to Ethnic and Cross-Cultural
Psychology: a Study Guide. Moscow: Klyuch-C (in Russ.).

12. Malakhov, V. (2001). Cultural Pluralism versus Multiculturalism. Moscow:
Dom intellektualnoy knigi (in Russ.).

13. Nizamova, L. R. (2004). The Ideology and Policy of Multiculturalism:
Potential, Specific Features, and Importance for Russia. Materials of the
Conference «Civil society in multinational and poly-confessional regions»
(pp. 36-39). Moscow: Gandalf (in Russ.).

14. Fukuyama, F. (2007). Identity and Migration. Retrieved from http://n-
europe.eu/content/index.php?p=1290

15. Huntington, S. (2004). Who Are We? The Challenges to America’s
National Identity (Trans. from Eng.). Moscow: Tranzitkniga (in Russ.).

16. Habermas, J. (2002). The European Nation State: Its Achievements and
Its Limitations. On the Past and Future of Sovereignty and Citizenship.
Nations and Nationalism (Trans. from Eng.). Moscow: Praxis (in Russ.).

17. Antoniuk, O. (2003).The Historical Bases of Ethnopolicy of Ukraine.
Liudyna i polityka (The Man and Politics), 2, 25-31 (in Ukr.).

18. Grushevitskaya, T. G., Popkov, V. D., & Sadokhin, A. P. (2004). Culture of
Mutual Understanding and Cross-Cultural Understanding. Moscow: Osnova
(in Russ.).

19. Drozhzhina C. (2008). Multiculturalism: Theoretical and Practical Aspects.
Politychnyi menedzhment (Political Management), 3(30), 96-106 (in Ukr.).

EKOHOMIYHUA YACOMUC-XXI

18

20. Kotyhorenko, B. (2003). Trends in the Ethnic and Ethno-Lingual Dynamics
of the Population of Ukraine in 1959-2001 (based on censuses statistics).
Liudyna i polityka (The Man and Politics), 2, 12-24 (in Ukr.).

21. Sarzhan, S. N. (2001). National Minorities in Socio-Political Life of Ukraine.
Visnyk DonDUET, Ser. Humanitarni nauky (Herald DonDUET, Chapt. Arts), 3,
86-92 (in Ukr.).

22. Le Coadic Ronan (2007). Multiculturalism. Retrieved from
http://www.social-anthropology.ru/node/178 (in Russ.).

23. Vorona, B., & Shulha, M. (Eds.). (2010). The Ukrainian Society in
1992-2010. Sociological Monitoring. Kyiv: Institute of Sociology of NAS of
Ukraine (in Ukr.).

24. Belebekha, I. A. (2010). World-Outlook Pearls of the Ukrainian National
Idea Kharkiv: FOP Zdorovyi Ya. A. (in Ukr.).

25. Sabadukha, V. (2013). Personalism as a Ukrainian State Ideology.
Psykholohiya i suspilstvo (Psychology and Society), 1(51), 21-30 (in Ukr.).

Received 03.11.2014

References (in language original)

1. Bubnep B. C. inanor kynbTyp (chmnocodumA, ncmxonorva, neparorvka) /
B. C. bubnep // YnpaBneHve LWKOMOW. AHTOMOrMA pasBMBaloLLErocsA
ynpasnexua. — 1997 - Ne 12. - C. 1-3.

2. Bonkos |O. I'. YenoBek: QHumnknoneandeckuii cnosaps / HO. . Bonkos,
B. C. Monukapnos. — M. : Fapaapuku, 1999. - 520 c.

3. F'ymunes J1. H. OTHoreHe3 u 6uoctepa 3emnu / J1. H. N'ymunes. — J1. :
eHesuc, 1979. - 511 c.

4. Ywakosa W. A. Tnobannsauma n MynbTUKYNbTYpanuam: nyTu passutua /
BecTHnk HoBropoackoro rocynapCTBeHHOro yHuBepcuteTa. — 2004. —
Ne 27. - C. 32-41.

5. Mintzel A. Multikulturelle Gesellschatten in Europa and Nordamerica —
Konzepte, Analysen, Streitzagen, Betunde. — Passau : Wissenschaftsverlag
Rothe, 1997. - 706 p.

6. Preston PW. Political-Cultural Identity: Citizens and Nations in a Global
Era. — London : SAGE publication, 1997. — 199 p.

7. Matepuanbl BakuHCKOro MeXayHapoaHOro rymaHutapHoro copyma,
Baky, 4-5 okTA6pA 2012 ropa. — 684 c.

8. KoHcTuTyuiAa Ykpailn. HaykoBo-npakTuyHuini komeHTap / [B. b. ABep’s-
HoB, O. B. BartaHos, 0. B. BayniH Ta iH.]. — XapkiB : lMpaso, K. : IH Ope,
2003. - 808 c.

9. Mamepsage W. MynbTukynbTypanuam kak cgunocodckan npobnema n
npeonorema / . Mameasaae // MaTepuanbl BakuHckoro mexxayHapoaHoro
rymaHuTapHoro copyma, baky, 4-5 oktabpa 2012 r. - C. 322.

10. Anves W. [loknaa Ha BcemyipHOM dhopyme NO MeXKynbTypHOMY
pvanory, baky, 7-9 anpena 2011 r. [OnekTpoHHbI pecypc] / U. Anves. —
Pexum goctyna : http://ru.president.az/articles/1845

11. JlebepeBa H. M. BBegeHue B 3THUYHECKYID U KPOCC-KYNbTYPHYHO
ncuxonoruto : y4eb6. nocob. / H. M. Jlebenesa. — M. : Knioy — C, 1999. —
224 c.

12. ManaxoB B. KynbTypHblii Nnopannam versus MynbTUKYNbTypanusm /
B. ManaxoB // Manaxos B. CkpomHoe o6aAHve pacuama 1 apyrvue ctaTbu. —
M. : lom nHTennekTyanbHow kHuru, 2001. — 176 c.

13. Husamosa J1. P. Wpaeonorma u nonutvka MynbTUKyNbTypanuama:
noTeHuman, ocobeHHocTu, 3HadveHue anAa Poccum / . P. Husamosa //
paxxgaHckoe 06WecTBO B MHOrMOHaUMOHANbHbIX U NONMKOH(ec-
CMOHasbHbIX PervoHax : martep. KoHd. ; noa pea. A. Manawerko. — M. :
FeHpanbd, 2005. - C. 36-39.

14. dykyama ®. \aeHTUYHOCTb 1 MUrpauma [QNeKTpoHHbI pecypc] / ©. dy-
KyAMa ; nep. ¢ aHrn. — Pexwum pocTtyna : http:/n-europe.eu/content/
index.php?p=1290

15. XaHTuHrToH C. KTO MbI?: BbI30Bbl amMepUKaHCKOW HauMOHaNbHON
naeHTnyHocTn / C. XaHTUHITOH ; nep. ¢ aHrn. — M. : ACT; TpaHauTkHura,
2004. - 635 c.

16. Xabepmac lO. EBponerickoe HaumoHanbHOe rocyaapcTBo: ero AoCTu-
>eHuA 1 npegenbl. O npoLuniom v 6yayliem cyBepeHuTeTa U rpaxxaaHcTea.
Haummn n HaumoHanmam [OnekTpoHHbIn pecypc] / B. AHaepcoH, O. Bayap, M.
Xopx u Ap. ; nep. ¢ aHrn. — M. : lMNpakcuc, 2002. — 481 c.

17. AHTOHIOK O. IcTOPNYHI OCHOBM eTHONONITMKKN YKpaiHn / O. AHTOHIOK //
TMoavHa i nonituka. — 2003. —Ne 2. — C. 25-31.

18. Mpywesuukan T. I'. KynbTypa B3aMMOMNOHMMaHWA 1 B3avMONOHUMaHne
kynbTyp / T. I'. Tpywesuukasn, B. [. Monkos, A. M. CagoxuH. — M. : OcHoBa,
2004. - 352 c.

19. fpoxokuHa C. MynbTuKynbTypaniam: TeOPeTUYHI | NpakTUYHI acnekTn /
C. Apoxokuna // FloniTnaHuie MeHe akMeHT. — 2008. — Ne 3(30). — C. 96-106.
20. KoTturopeHko B. TeHpeHuii B eTHIYHIA Ta €THOMOBHIN AMHaMmiui
HaceneHHA Ykpainn y 1959-2001 pp. (3a martepianamun nepenwcis) /
B. KoturopeHko // NioauHa i nonituka. — 2003. —Ne 2. — C. 12-24.

21. CapxaH C. H. HauioHanbHi MEHLIMHU B CYCMiNbHO-NONITUYHOMY >XUTTI
Ykpainm / C. H. CapxaH // BicHuk JonOYET. Cep. l'ymaHiTapHi Hayku. —
2001. —Ne 3. - C. 86-92.

22. Koaguk P. MynbTukynbTypanuam [OneKkTpoHHbI pecypc] / PoHaH ne
Koaguk. — 2007. — Pexxum poctyna : http://www.social-anthropology.ru/
node/178

23. YkpaiHcbke cycninbcteo 1992-2010. CouionoriYHniA MOHITOPUHT ; pea.
B. BopoHa, M. Wynbra. — K. : IHcTuTyT couionorii HAH Ykpaintu, 2010. —
492 c.

24. benebexa |. O. CsiTornagHi nepnunHm YkpaiHcbkoi HauioHanbHoi laei /
I. O. Benebexa. — Xapkis : @Ol 3goposun A. A., 2010. - 152 c.

25. Cabagyxa B. MNepcoHaniam Ak ykpaiHCbka AepaBHa ipeonoria /
Bonoaummp Cabagnyxa // Mcuxonoria i cycninectBo. — 2013. — Ne 1(51). —
C. 21-30.

Crarta Hagiviwna o pegakuii 03.11.2014

11-12°2014



